
And Avraham 
prayed in that 
place saying, “May 
future generations 
serve you in this 
place”; therefore 
people now say, 
“This is the moun-
tain upon which 
Avraham served 
Hashem” (Bere-
ishit 22:14).

R. Elazer asked: What does the pasuk mean when it says 
(Yeshayahu 2:3), “Many nations will go and say, ‘Let us go 
up to the mountain of Hashem, to the house of the God 
of Yaakov’”? Is He the God of Yaakov and not the God of 
Avraham and Yitzchak?

The gemara answers: At the time of the redemption [the 
Holy Temple] will not be as it was in the days of Avraham 
when it was called a “har” [mountain], as it says (Bereishit 
22:14), “On the mountain Hashem will be seen.” Nor will 
it be as it was in the days of Yitzchak when it was referred 

to as a “sadeh” [field], as it says (Bereishit 24:63), “And 
Yitzchak went out to pray in the field.” Rather it shall be as 
it was in the days of Yaakov, who called it a “bayit” [house], 
as it says (Bereishit 28:19), “And he called the name of the 
place, ‘The house of Hashem’” (Pesachim 88a).

Each of our Patriarchs visited the holy site of the Beit Ha-
mikdash, and each of them perceived it slightly different 
from one another.  It is safe to say that the change of per-
ception that the gemara is describing is not referring to 
physical differences but rather conceptual distinctions. 
The Maharsha in Gemara Pesachim offers the following 
understanding:

Each of our forefather’s view of the Temple site corre-
sponds to each of the three Temples;  the two that once 
were, and the third that hopefully will be built in our days. 
The Maharsha’s comment is fundamentally rooted in the 
principle of the Ramban,                                       -- that 
our patriarchs and matriarchs laid the foundation for all 
of Jewish history. 

Avraham corresponds to the first Temple and saw it as 
a mountain, where the Shechina was guarded like one 
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would be guarded on a mountain-top, effective but 
temporary. The pasuk in Eicha (5:18), when describing 
the destruction of the first Temple, says: “The mountain 
of Zion which is desolate.” 

Yitzchak corresponds to the second Temple and saw it 
as a field: totally exposed, unguarded, and vulnerable. 
The Talmud tells us that the second Temple was missing 
many items and miracles that existed during the first, 
not the least of which is the Aron Kodesh. The navi Mi-
cha (3:12) writes, “Zion will be plowed as a field.”

Yaakov corresponds to the third Temple, and saw it as a 
house. A house is well constructed and well protected. 
One that will endure. 

With this thought in mind it would be instructive to 
take a closer look at each of the Avot as they visit the 
Makom Hamikdash and make further connections be-
tween the narrative and the history of each of the tem-
ples. 

And with a hope and prayer that we all go home!

In this week’s parsha, Parshat Vayeira, Hashem tells 
Avraham that his nation will be as numerous as the 
stars in the sky and the sand by the sea. Hashem says:
 

“I shall surely bless you and surely increase your off-
spring like the stars of the heavens and like the sands of 
the seashore; and your offspring shall inherit the gate of 
its enemy” (Bereishit 22:17).

The stars and sand are both extremely plentiful and 
represent how Avraham’s offspring will be plentiful as 
well, but since we know that the Torah does not include 
any extra words, why does Hashem need to say both 
the stars and the sand if they represent the same thing? 

Sand is grouped together on the shore in a way that a 
person can’t see just one grain of sand at a time. Instead, 
the sand appears as a whole until further examination. 
Stars on the other hand, are much more spread out and 

individual, they are clearly seen as independent from 
each other even at first glance.
While both sand and stars are made up of items that are 
too numerous to count, the way each are formed gives 
insight into the bracha Hashem is giving Avraham. In 
this pasuk, Hashem is saying the Jewish people will be 
like BOTH sand and stars, not just because they will be 
many, but also because they will be a group as well as 
their own individuals. 

This bracha is teaching us to recognize how lucky we 
are to come together in this great group of people, the 
Jewish people, while also valuing that we are also each 
individuals with unique talents and strengths that dis-
tinguish us from one another. 

We are all familiar with the end of the story of Akeidat 
Yitzchak. Just as Avraham is about to do the unthink-
able, and sacrifice his son to Hashem, an angel comes 
and tells Avraham to stop and sacrifice a ram instead. 
It seems pretty convenient that a ram would show up 
at exactly the right time when Avraham needed some-
thing to sacrifice. Pirkei Avot (5:6) lists the 10 miracu-
lous things that were created on the last day of creation. 
Included in that list is                                                  -“the ram 
for Avraham our father.” 

If the ram was around the whole time, why didn’t Avra-
ham notice it right away? Why is this ram considered 
one of the 10 most miraculous things that Hashem cre-
ated? And why did this ram need to be created hun-
dreds of years before it would used? 

The pasuk says that Avraham, “lifted up his eyes,” and 
saw something that he hadn’t noticed before — a ram 
caught in the briars and thickets. Avraham’s attention 
was so focused on this task of sacrificing his son for 
Hashem that he couldn’t see what was there, in plain 
sight. Avraham needed to lift his eyes and take a mo-
ment to look around him to see a ram.

The Radak explains that this ram was destined to serve 
as the sacrifice brought by Avraham as a substitute for 
his son. If Avraham had been able to locate the shep-
herd of this ram, he would have compensated him for 
the value of the animal. He would not have wanted to of-
fer an animal as a sacrifice without paying for it, which 
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is why it needed to have been created miraculously with 
the direct intention of being brought as a sacrifice to 
Hashem, signifying Avraham’s deep emunah. 

The Sforno, similar to the Radak, provides a practical 
answer to our question. The Sforno explains that this 
ram needed to be created miraculously during creation 
because Avraham would have not sacrificed the ram if 
it had just been a stray. The question of having commit-
ted robbery would have lingered over Avraham’s head if 
he took this ram and sacrificed it as a korban. The fact 
that there was no such ram there when he prepared the 
altar to sacrifice Yitzchak and then suddenly this ram 
appeared, provides evidence of its purpose. 

The Sefer Akeidat Yitzchak explains that anything cre-
ated after the creation of man was created only after all 
the forces of nature had been assigned their tasks and 
then could be of use to humans. 

Things created later signify that they belong to the 
physical world only slightly and are still incomplete, 
waiting to be assigned their function. Things created 
before Shabbat leaves their ultimate function up to any-
one who will put it in use. Avraham elevated this ram’s 
purpose from simply just being a ram to being offered 
to Hashem as a korban, demonstrating Avraham’s ex-
treme devotion and willingness to do anything — even 
sacrifice his own son — for Hashem.

Parshat Vayeira tells us about Avraham Avinu’s mis-
sion to enlighten the world about God. He was re-
sponsible for spreading monotheistic ideas in a 
polytheistic society and making a Kiddush Hashem, 
sanctifying God’s name.

A question arises when explaining Avraham’s duty in 
this world: how was Avraham able to tell the world 
about God if it is extremely difficult to describe God? 
God is an omnipresent, omnipotent, infinite being 
who lacks nothing at all, so how could Avraham pos-
sibly aspire to describe God?

The answer can be discovered in God’s reason for 
creating the universe. If God wasn’t bored or lone-
ly, what motivated Him to create the world? The one 

thing God was “lacking” was beings other than Him-
self. God wanted beings to show kindness to and to 
care for. All human acts of kindness have some bene-
fit for the doer, even something as minute as personal 
satisfaction, but with God, the intentions are to en-
tirely benefit His creations. 

This, then, answers our original question. One may 
describe God with the attribute of giving. We know 
God to be the ultimate giver, and giving is the most 
essential thing one can say of God. When God gives, 
He has no ulterior motives and acts solely to show 
His love for His people.

Avraham’s job was to contradict common polytheis-
tic views of the time by explaining to people around 
him about a single God that gives all of His beings 
what they need and does not gain any personal bene-
fit from acting that way. 

May we all have the ability to recognize everything 
God gives to us as solely for our benefit and to thank 
Him for His kindness towards us.

At the beginning of this week’s parsha, three angels, 
disguised as men, approach Avraham. When these 
men arrive at Avraham’s tent, Avraham is engrossed 
in a discussion with Hashem:

“And he [Avraham] lifted his eyes and saw three men 
standing before himself ” (18:2). 

Immediately, he arises, bows, and invites the visitors 
into his tent. Avraham and his wife, Sarah, quick-
ly prepared food for the guests.According to Rashi, 
Avraham even slaughtered three animals solely for 
them. 

There are a few things we can learn from this par-
sha. If three men wandering in the desert approached 
you, what would you do?! Avraham would rather do 
the mitzvah of hachnasat orchim and look after his 
guests, and only then continue his conversation with 
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Hashem. 

From this we learn the importance of the mitzvah of chesed. 
However, this is no ordinary act of kindness. Rashi observes 
that there were many things that Avraham did that he was not 
required to do. He scrambled to help his guests just three days 
after giving himself a brit milah, and even slaughtered three 
animals by himself! He went far beyond what he was required 
to do to help these people he had never seen before. 

Thus, how much more so should we go above and beyond to do 
chesed for our friends and the people that we DO know!


